chapter fifteen

15:1 And I saw another sign in heaven, great and marvelous, seven angels who had seven plagues, which are the last, because in them the wrath of God is finished.  {kai, (cc)--ei=don (viaa--1s)--a;lloj (a--an-s)--shmei/on (n-an-s)—evn (pd)--o` ouvrano,j (n-dm-s)--me,gaj (a--an-s)--kai, (cc)--qaumasto,j (a--an-s)--a;ggeloj (n-am-p)--e`pta, (a-cam-p)--e;cw (vppaam-p)--plhgh, (n-af-p) a blow, a stripe, plague--e`pta, (a-caf-p)--h` e;scatoj (a--af-p)--o[ti (cs)—evn (pd)--auvto,j (npdf3p)--tele,w (viap--3s) to bring to an end, to conclude, to complete--o` qumo,j (n-nm-s)--o` qeo,j (n-gm-s)}

Exposition vs. 1

1. Most interpreters are agreed that the events of chapter 15 are designed to prepare us for the final seven judgments, which are first described here as seven plagues and later as seven bowls of wrath.   Rev. 15:1, 7

2. This chapter is comprised of the introduction to the angels (vs. 1), the song of the victorious believers (vs. 2-4), and the final preparation for executing the last judgments (vs. 5-8).

3. The verse is introduced in typical Johannine fashion with the often-repeated phrase and I saw, and is designed to be a summary statement of what will be detailed in the latter part of this chapter and the next one.

4. These seven plagues comprise the final manifestation of God’s wrath and will bring a chronological end to the events of Daniel's 70th week.

5. They occur in very rapid succession and are exponentially more severe than the judgments that preceded them, which adds greatly to their impact.

6. The plagues will culminate in the bodily return of Jesus Christ at the Second Advent, which will result in the destruction of the armies of the world as seen in the previous chapter and the wine press of God’s wrath.  Rev. 14:20

7. We know that the seventh trumpet was designated as the third woe (Rev. 11:14-15) and the seventh trumpet is blown just prior to the Second Advent.  Rev. 11:15

8. While we are not given the content of the seventh trumpet (nor were we given the content of the seventh seal), most interpreters understand this to mean that the 7 trumpets comprise the seventh seal and the seven bowls comprise the contents of the seventh trumpet.

9. This is further documented by the fact that the seventh trumpet alludes to the wrath of God, while these judgments are described as the wrath of God being concluded.

10. One major difference between these bowl judgments and what we observed in the seals and trumpets is that these occur quickly, just as the contents of a bowl are emptied suddenly.

11. As Hedricksen has pointed out, “trumpets are designed to warn; bowls are suddenly poured out”, which demonstrates a difference between that which is designed to get one’s attention and that which is designed to torment someone.

12. The seals provided some of the major trends of Daniel's 70th week, beginning with the appearance of Antichrist (political trend), the onset of warfare (military trend), the onset of lack and rationing (economic trend), and concluding with the Armageddon campaign the culminates in the Second Advent.  Rev. 6:7,12-17

13. The trumpets likewise do not occur quickly but begin with the destruction of the U.S. and portray the conditions that will begin to exist throughout the last half of Daniel's 70th week.

14. This vision is described by John in the same terms that the vision of chapter 12 was, with the added explanation that this sign was great and marvelous.  Rev. 12:1,3

15. This is clearly a reference to those previous two signs (the first sign was also called great) as seen in the use of the adjective a;lloj (allos-another of the same kind).

16. The first two signs provided us the background for the angelic conflict by introducing national Israel and its spiritual enemy, the dragon.

17. These three signs are obviously connected and this sign is important in that it points to the fact that was only alluded to in chapter 12.  Rev. 12:5

18. While we were introduced to the woman’s child in that chapter and provided some information about His destiny, these final plagues serve to point us to the fulfillment of that destiny to rule the nations.

19. This sign is like other signs, it is designed to point to something greater; in this case, it signifies the conclusion of God’s plan for human history, the final horrific judgments on the beast and his kingdom, and the establishment of Jesus Christ as Ruler of planet earth.

20. While the woman and her offspring are the objects of the wrath of the dragon and his supporters (Antichrist, the False Prophet, and negative humanity), the dragon and his supporters are the objects of God’s wrath.

21. While the sign is called great/notable, it is also described by an adjective that is used six times in the New Testament.

22. The term qaumasto,j (thaumastos—marvelous) refers to things that relate to God, are challenging to human comprehension, and express the human response to such things.

23. It can be translated by the terms marvelous, wonderful, extraordinary, or astonishing, and denotes that which causes amazement or evokes awe.

24. However, unlike our present day use of the term awe, the Greek term has no sense of entertainment value, so the least misleading translation may be astonishing.
25. John uses this term to denote the fact that he recognized the astonishing importance of what he was seeing in this sign.

26. Some have suggested that the use of plagues is designed to convey the fact that the seals and trumpets  were also plagues.

27. While this may be true, we do know that that the two witnesses were striking the earth with plagues from God as often as they desired during the first half of Daniel's 70th week and these may simply be the extension and conclusion of what was started then.

28. The seven plagues are defined by the adjective e;scatoj (eschatos—last), which must be interpreted as last in sequence in this context.

29. Beyond that, it should be recognized that these are the last judgments of Daniel's 70th week as well and not merely the last in this series.

30. The explanatory clause that is introduced by o[ti (hoti—because) provides a parallel description to what was said in Revelation 10:7 about the completion of the mystery of God.
31. While the statements have somewhat of a different emphasis, this further tends to confirm the fact that the bowl judgments are indeed part and parcel of the seventh trumpet.

32. The wrath of God, which has for very many simply smoldered in silence, will be given full and complete overt expression, as seen in the wine press metaphor.  Jn. 3:36; Rom. 1:18; Rev. 14:19, 19:15

33. Some interpreters have noticed that the concept of the wrath of God has covenant implications for Israel; this nation has provoked God for the final time with the acceptance of Antichrist, and wrath will come upon unbelieving Israel to the uttermost.  IThess. 2:16

34. In that regard, it is known as the time of Jacob’s distress since it is a judgment of God on the Jews for their rejection of Christ, which will purge out the rebels and result in the salvation of the remnant.  Ezek. 20:33-44

35. However, we know that this eschatological wrath is not only directed toward Israel for their negative volition, it is directed toward the masses of humanity for their rejection of Jesus Christ as well.

15:2 And I saw, as it were, a sea of glass mixed with fire, and those who had come off victorious from the beast and from his image and from the number of his name, standing on the sea of glass, holding harps of God.  {kai, (cc)--ei=don (viaa--1s)--w`j (cs)--qa,lassa (n-af-s)--u`a,linoj (a--af-s) 3X, clear glass, crystal--mi,gnumi (vprpaf-s) having been mixed--pu/r (n-in-s)--kai, (cc)--o` (damp+) nika,w (vppaam-p)—evk (pg)—to. qhri,on (n-gn-s)--kai, (cc)—evk (pg)--h` eivkw,n (n-gf-s)--auvto,j (npgn3s)--kai, (cc)--evk (pg)--o` avriqmo,j (n-gm-s)—to. o;noma (n-gn-s)--auvto,j (npgn3s)—i[sthmi (vpraam-p)--evpi, (pa)--h` qa,lassa (n-af-s)--h` u`a,linoj (a--af-s)--e;cw (vppaam-p)--kiqa,ra (n-af-p) lyre or harp--o` qeo,j (n-gm-s)}

15:3a And they sang the song of Moses the bond-servant of God and the song of the Lamb, saying, 

{kai, (cc)--a;|dw (vipa--3p)--h` wv|dh, (n-af-s)--Mwu?sh/j (n-gm-s)--o` dou/loj (n-gm-s)--o` qeo,j (n-gm-s)--kai, (cc)--h` wv|dh, (n-af-s)—to. avrni,on (n-gn-s)--le,gw (vppanm-p)}
Exposition vs. 2-3a

1. With the repetition of the normal phrase and I saw, John now introduces us to the second part of this vision, which concerns the victorious saints.

2. Beginning with chapter 12 there has been a decided back and forth motion dealing with the forces of evil and the various categories of saints that will live through Daniel's 70th week.

3. The subject of wrath, which has been getting increasingly worse, is suspended for the moment and we now observe those that have come off victorious from the beast.
4. The first issue that must be addressed is the sea of glass mixed with fire and its relationship with the sea of glass mentioned earlier in the book.  Rev. 4:6

5. In both cases, we are not looking at a literal sea of glass since both are introduced with the conjunction w-j (hos—like) and are similes.

6. While I am not convinced that they are the same (the definite article here would make it certain), they clearly are similar.

7. Both are located in Heaven, which is deduced from the fact that there has been no change of location from the previous verse

8. The sea in chapter 4 corresponds to the bronze laver in the Tabernacle and Temple, which was filled with water for the cleansing of the priests and is a symbolic method of portraying the rebound adjustment and Ph2 sanctification.

9. The reason that the sea of crystalline transparent glass is solidified like ice is designed to stand as a permanent, silent tribute to the work of doctrine in time and the cleansing that was provided in rebound.  IJn. 1:9

10. We recognize that the Word of God is the agent of Ph2 sanctification and now that these believers reside in Heaven with no need of further cleansing.  Jn. 17:17; Eph. 5:26

11. This sea of glass is further described by the perfect passive participle of mi,gnumi (mignumi—mixed), which denotes the blending of mixing of two substances into one.

12. Fire has been mentioned a lot in this book and is a regular figure for God’s judgment, which will obviously reach its zenith on the earth during the last half of Daniel's 70th week.

13. These believers made the Ph1 and Ph2 adjustments during the most intense time of judgment that the world had ever experienced.

14. Further, fire is regularly seen as that which purifies and these believers represent those that were truly purified under the fiery test of Antichrist and his policies.  Isa. 1:25; Dan. 12:10; Mal. 3:3

15. This group is defined for us as those who had come off victorious from the beast and his image, which indicates that they had won their victory in the angelic conflict during the last half of Daniel's 70th week.

16. They represent those that had paid the ultimate price and chose to suffer martyrdom rather than compromise with the evil that permeated their world.

17. The fact that they are seen standing has caused some to suggest that this connotes their resurrection, but it does not appear that the resurrection has taken place at this point.

18. Those that made the determination to hold fast to the plan of God were mentioned previously and we were told three things about them that brought about their victory.  Rev. 12:11

19. That verse provided the three necessary ingredients for a believer to be an overcomer in every sense of the word, beginning with the absolute necessity of Christ’s work on the cross.

20. This is set forth as the first and absolutely necessary event that allows people to come out victorious in the angelic conflict.
21. The second aspect of their victory is seen in the phrase the word of their testimony/witness, which has the following features.
a. The preposition dia. is used with the accusative to denote the effective basis or cause for something and is translated because of just as it was in the phrase the blood of the Lamb.
b. The genitive testimony is a genitive of apposition and is used to define the word in view.
c. The next genitive their is a subjective genitive, which indicates that they are offering their witness.

22. As we pointed out in the beginning of this book, the testimony of Jesus, consisted of those things, which He could personally validate.  Jn. 3:11; Rev. 1:2

23. Initially the testimony of Jesus was comprised of the things/teachings/doctrines He espoused; later, this testimony is taken up by others and they espoused those same truths that He taught.

24. Our faith in doctrine and the willingness and ability to effectively articulate the truth in the angelic conflict has a far greater impact than we often recognize and is part of the basis for victory over Satan.

25. In this context, the believers of Daniel's 70th week display a lifestyle of faithfulness to Christ that is manifested by an overt willingness to live and speak the truths of doctrine.

26. The final phrase indicates that this witness for the truth will be conducted in a fearless manner as these believers do not attempt to avoid the pains of persecution but place their own lives on the line for the truth.

27. This is the ultimate manifestation of what Jesus Christ taught about not loving one’s own life and being willing to endure the ultimate sacrifice on His behalf.  Lk. 14:26-27

28. These three factors are the basis for the culminative aorist overcame, which looks at the conclusion of their battles with Satan and focuses on the victory they will ultimately win.  Rev. 12:11

29. Their victory is emphasized by participial form of nika,w (nikao—conquer, overcome), which is actually a substantive and means the conquerors.
30. The phrases that follow are unusual since this term is almost never used with a preposition and never with evk (ek) except here.

31. That preposition is used with the ablative to denote a separation and indicates that these have been completely conquered the three things that conquered the world.

32. These believers found themselves living under the power and dominion of the beast, subjected to the talking image, and pressured to take the mark.

33. They refused to capitulate on any front and by faith the have won they victory over the beast, his image, and his mark.
34. As stated earlier, the Church does not have to face any of this based on the promise from Jesus Christ to the church at Philadelphia.  Rev. 3:10

35. In chapter 12 we pointed out the irony that while the Antichrist is conquering the saints, he is actually being conquered by them!  Rev. 12:11

36. This verse introduces us to the celebration of that victory as they are seen either on or near the sea like glass, holding harps of God.
37. There is some question about their actual position since the preposition evpi. (epi) is used with more than one case in the Greek language and must be translated accordingly.

a. When used with the genitive, it emphasizes contact and expresses immediate proximity.

b. When used with the dative/locative, it emphasizes position.

c. When used with the accusative, it emphasizes motion or direction.

38. Based on the fact that it is used with the accusative here, some have suggested that these believers are simply standing by the sea, while others state that “the image is too concrete and it is better to visualize them standing on the sea of glass.”  Osborne, Revelation BECNT
39. While it could go either way, I would concur with the second assessment above for the reason cited and because of the same phrase is used of Jesus walking on top of the sea.  Matt. 14:25-26

40. While there is a textual issue in both those verses, the fact is that the UBS text and the Majority Text both use the phrase (one in verse 25, and the other in verse 26) and it is clear from that context that Jesus was walking on top of the sea.

41. The phrase harps of God has also generated a number of interpretative choices as to how one is to classify the genitive.

a. A genitive of source indicates that that the harps come from God.

b. An objective genitive indicates that the harps are played to or for God.

c. A possessive genitive indicates that they are God’s harps.

42. The reality is that the harps must be provided by God (unless they brought them to Heaven with them) and they are certainly played for His glory.

43. John now switches to a present tense as he vividly records the fact that this group of unnamed size is singing the song of Moses…
44. The song of Moses is naturally understood as the song that Moses composed, which may be referring to the event following the Exodus or the one recorded in Deuteronomy.  Ex. 15:1ff; Deut. 31:22ff

45. Some interpreters have suggested that there are elements of both songs recorded here but others have a problem in the wording of the song, which has little connection with either the passage in Exodus or the one in Deuteronomy.

46. They (Caird, Farrer, Krodel) have stated that the song here is a concatenation (a series of links) of themes drawn from many places in the Old Testament.

47. In spite of this, it seems best to understand this in light of the Exodus and the song of victory that was sung at the Red Sea, since the context of Deuteronomy is actually not a song of victory, it is a witness against the Jews for provoking the Lord to anger and is not appropriate to this obvious victory celebration.  Deut. 31:28-29

48. What should be understood here is that it is not so much the content of the song as the type of song that is being sung; a song celebrating God’s intervention on behalf of His people.

49. The children of Israel were in what appeared from the human viewpoint to be a hopeless situation, were in no position to deliver themselves, and were forced to rely on God for deliverance.

50. Those living in the last half of Daniel's 70th week are likewise in what appears to be a hopeless situation, cannot deliver themselves, and receive their deliverance through martyrdom.

51. Moses is called the bondservant of God (21X in the Old Testament), which title is designed to highlight the exceptional nature of his faithful service to the Lord.  Num. 12:6-8; Josh. 1:1; Dan. 9:11,Heb. 11:24-27
52. The phrase that follows is problematic and has divided interpreters over the question as to how many songs are in view.

a. Keathley, among others, states that “the song is mentioned two times and in both cases it has the article, which specifies two distinct songs.”

b. Osborne states that “it is somewhat difficult, for there is no hint that there are two songs here.  Therefore, the kai, is epexegetical and the genitive is objective, meaning the song is about the Lamb.”

c. Pett states that “there are two songs here combined into one, the song of Moses and the song of the Lamb.”

53. Since there is one verb here (singing) which is not repeated, and the second song does not seem to be written by the Lamb, many have opted for b above and translate this sentence as follows: and they are singing the song of Moses, even the song about the Lamb.
54. In that case, then the song recorded in Exodus attributes the works and ways of God to the Lamb and extols Him for His omnipotence, righteousness, veracity, sovereignty, and His uniqueness.

55. Further, the song perfectly fits here with the warrior symbolism of the Old Testament, in which YHWH is viewed a victorious conqueror, who delivers His people, and enjoys the fear of the nations.  Ex. 15:1b,2a,3,13,14,15

56. While we have no trouble ascribing the attributes of deity to Jesus Christ and we recognize that He is indeed YHWH Elohiym in the Old Testament, I would take this as being two songs that are actually the same type of song.

57. The Lamb certainly is familiar with the tribulations of living in the Devil’s world and was delivered any number of times by God during the First Advent.

58. While Jesus Christ did seek deliverance from His enemies it was not granted at the crucifixion; the most important deliverance involved a deliverance from the bonds of physical death.  Ps. 22:21-24; Ps. 40:10; Heb. 2:12

59. Like these martyrs from Daniel's 70th week, Jesus Christ suffered mightily at the hands of negative volition and serves as a model for all that come under that same test. Heb. 12:2
60. Therefore, the song is attributed to those that were provided Ph2 deliverance from their enemies and to One that was not.

61. Based on the timing of this song and the relationship between those that survived Daniel's 70th week and those that suffered martyrdom, it is quite possible that this is the song mentioned in chapter 14, which will be taught to the survivors by the martyrs.

62. This would mean the unidentified singers were those that died under Antichrist and they will be the ones teaching the song to the 144,000.

63. The fact that only these two groups can know or learn the song is designed to portray their solidarity with one another and their unique place in God’s plan.

15:3b "Great and marvelous are Your works, O Lord God, the Almighty; Righteous and true are Your ways, You King of the nations. {me,gaj (a--nn-p)--kai, (cc)--qaumasto,j (a--nn-p)--to. e;rgon (n-nn-p)--su, (npg-2s)--ku,rioj (n-vm-s)--o` qeo,j (n-vm-s)--o` pantokra,twr (n-vm-s) all powerful, almighty--di,kaioj (a--nf-p) righteous, what is in accord with what is right, lawful, just--kai, (cc)--avlhqino,j (a--nf-p)--h` o`do,j (n-nf-p)--su, (npg-2s)--o` basileu,j (n-vm-s)—to. e;qnoj (n-gn-p)}

15:4 "Who will not fear, O Lord, and glorify Your name? For You alone are holy; For all the nations will come and worship before You, For Your righteous acts have been revealed."  {ti,j (aptnm-s)—ouv (qn)--mh, (qn) absolutely--fobe,w (vsap--3s) note the sanctified fear of the Lord that characterizes these believers, note aorist tense and the futures that follow--ku,rioj (n-vm-s)--kai, (cc)--doxa,zw (vifa--3s)--to. o;noma (n-an-s)--su, (npg-2s)--o[ti (cs) causal—mo,noj (a--nm-s) alone, without a companion or peer--o[sioj (a--nm-s) 8X, holy, devout—o[ti (cs) causal--pa/j (a--nn-p)--to. e;qnoj (n-nn-p)--h[kw (vifa--3p) lit. will arrive, will come and be present--kai, (cc)--proskune,w (vifa--3p)--evnw,pion (pg)--su, (npg-2s)--o[ti (cs)--to. dikai,wma (n-nn-p) ma suffix is active, and this term denotes an action by which wrong is made right, God has clearly righted the wrongs at this point--su, (npg-2s)--fanero,w (viap--3p) to make visible, to be seen}

Exposition vs. 3b-4

1. These verses provide for us the content of the song of Moses, which is divided into two parts; the first part is comprised of synonymous parallelism, with two descriptions of God followed by a title.

2. The second part of the song is introduced by a connected pair of rhetorical questions, which are answered by the three o[ti (hoti) clauses that follow.

3. As many have pointed out, the wording of this song does not seem to be drawn from the song of Exodus 15, but comes from various parts of the Old Testament.

4. Therefore, it might be better to understand the song of Moses not so much as the lyrics to the song, but the type of song that was sung.

5. The first part of the song focuses on the works of God, which is almost identical to the Greek translation of Psalm 111:2, which is a simple declarative statement.

6. When we consider other verses about the works of the Lord, it becomes clear that the works in view emphasize various aspects of the judgments of God.  Ps. 28:5, 46:8, 107:24-28, 118:17-18

7. This is particularly appropriate to this context since God has just leveled the greatest judgments in history against those that have opposed His plan and abused His people.

8. The second adjective applied to the works of the Lord is one that was used in verse 1, and refers to things that relate to God, are challenging to human comprehension, and express the human response to such things.

9. It can be translated by the terms marvelous, wonderful, extraordinary, or astonishing, and denotes that which causes amazement or evokes awe.

10. This term is actually used in the LXX in the song of Exodus 15, but may be drawn from another Psalm that celebrates the wonderful things the Lord has done in terms of His victory over those that oppose Him.  Ps. 98:1-3

11. That psalm deals with God’s marvelous works in terms of His victory, His deliverance, His righteousness, His revelation to the nations, and His faithfulness to His people.

12. Bauckham suggests that the hymn here partakes of a Jewish tradition of reinterpreting key texts via verbal links.

13. This means that the original song that was sung at the Exodus is built upon and the great things that God did at that time are expanded upon in this context.

14. Just as God threw the horse and rider into the sea and destroyed the enemies of His people, even so He will throw the enemies of His people into the wine press of His wrath.

15. It is intriguing that there is no hint here of compassion for those that have rejected God’s plan, only joy over the fact that God has executed His judgments.

16. It is certain that during the last half of Daniel's 70th week God will so polarize the world that there will be no middle ground; there are only the followers of Jesus Christ and the followers of Antichrist, who hate, persecute and seek to annihilate the followers of Christ.

17. So much for the cosmos and the façade that they employ to cover their negative volition, hostility, and complete rejection of God’s plan.

18. These acts of judgment are ascribed to the primary title of God in this book, the Lord God, the Almighty.  Rev. 4:8, 11:17, 15:3, 16:7, 19:6, 21:22

19. In our passage, God is called the Lord God, the Almighty, which is how the LXX translates the Hebrew phrase the Lord of the armies/hosts.  Isa. 6:3; Amos 4:13

20. In fact, the LXX often translates Elohiym of the armies by the same Greek term that is used in Revelation 4:8, and both emphasize the attribute of omnipotence.  pantokra,twr (pantokrator—almighty).

21. It certainly appears that the emphasis of this title is on God the Father, since the Son is seen under the figures of the Son of Man (Rev. 1:13, 14:14) and the Lamb.  Rev. 5:6

22. While the first portion of the song deals with God’s works/judgments from the human perspective, the second part of the song deals with God’s ways from a moral perspective.

23. The language is certainly reminiscent of (if not actually taken from) Deuteronomy 32:4, which uses both Greek words in the translation of the Hebrew text.

24. The first adjective di,kaioj (dikaios—righteous) deals with that which is morally and ethically correct; from a legal standpoint it deals with behavior that is honest and obedient to the law.

25. From what God has just done to the world of negative unbelievers, one might not think that such a term is appropriate to this context.

26. However, the law of lex talionis (equal and exact retribution), which is a part of all ancient codes of law, provides a legal remedy for the victim of a crime or the offended party in a grievance.

27. Normal people recognize that the offended party in a crime has the right to see that the offender is punished with the punishment appropriate to that offense.

28. Mankind has not only offended God by their personal violations of His righteousness and sensibilities, they have attacked and killed His prophets and martyred those that adhere to the truth.

29. The fact that God is designated as righteous in this context is designed to indicate that His wrath was not something that was simply arbitrary or vindictive; God’s wrath on the negative is exactly what the nature of the case demanded.

30. As we have repeatedly stated, God’s grace has preceded His judgment and mankind has been given every chance to change their minds and ways and orient to what is right.

31. They have resisted at every turn and rejected every overture that God has made; now the time has expired, the offer of grace has been withdrawn, and man must face the absolute righteousness and justice of God on his own merits.

32. The second adjective avlhqino,j (alethinos—true) denotes that which is true, correct, or dependable, and the nuance focuses on that which conforms to reality, that which is real, genuine, and stands opposed to what is false, or what does not fully correspond to reality.

33. This term expresses the attribute of veracity and the fact that God has not conducted Himself in any manner that is not consistent with what is right and true.
34. The Greek term o`do,j (hodos—way) first means a path, street, or highway and then comes to mean the act of traveling or the journey itself.

35. It is used figuratively (as here) to denote the manner in which one lives, the way he conducts himself in the course of his daily life

36. The second verse ends with another title by which God is referred to as the King of the nations, which deals with judgment in our verse but moves to the promise of salvation in the verse that follows.

37. The language is probably drawn from Jeremiah, which likewise has an emphasis on God’s veracity and eternal existence in the context of judgment.  Jer. 10:7,10

38. This title is designed to stress the attribute of sovereignty, God’s absolute authority, rule, and government over the nations of the earth.

39. The problem with the nations is that they have ignored or rejected the fact that God has delegated their authority to them and will call them to account for how they exercised that authority.  Ps. 9:17

40. As we know, the nations of the last days are engaged in an ongoing attempt to cast off the rule of God and to establish an international community.  Ps. 2:1-3

41. While they may not be aware of it, most of those involved would probably not acknowledge or even be aware that the truth is they are establishing this kingdom under Satan, the god of this world.

42. More likely, they would assert that they are simply trying to escape the unrighteous restraints of God as the words of Psalm 2 reflect.

43. Although the nations have been repeatedly warned about the fact that God will judge them, they have continually disregarded His precepts and used their temporal power to afflict the righteous.  Ps. 9:19-20

44. God has revealed that nations do not come into existence accidentally, nor do they meet their ends apart from His sovereign control.  Deut. 32:8; Job 12:23; Dan. 2:21; Acts 17:26

45. Verse 4 now opens with the first of two rhetorical questions, the first of which is clearly taken from Jeremiah 10:7.

46. The question is an emphatic future negation that employs the double negative and is designed to indicate that the thinking person will not fail to fear God when he recognizes His unique nature and prerogatives.

47. We know that the fear of the Lord is the beginning of wisdom and in this book has been used to refer to the mental attitude response that is designed to lead to the salvation adjustment.  Rev. 14:7

48. In a related passage in chapter 14, we pointed out that these actions practically sum up the Old Testament call to salvation, as seen in the concepts of fearing God and giving Him glory.  Deut. 10:12; Ps. 33:8, 102:15; Isa. 59:19

a. The plain teaching of the Old Testament is that the fear of God results in the blessing of man.  Ex. 1:21; Deut. 6:24; Ps. 34:9

49. Solomon recognized that the most fundamental duty that was incumbent on men is to fear God, which denotes the internal mental attitude, while keeping his commandments demonstrates the overt display of the fear of the Lord.  Eccles. 12:13

50. While some have attempted to soften the meaning of this command, it means exactly what it says; it is an order to recognize the nature and character of God as compared to the nature and character of man, and conduct oneself accordingly.

51. God is absolutely righteous and mankind has hearts that are full of evil and insanity, which brings the just wrath of God on them.  Eccles. 9:3

52. One should recognize how far short he falls from the glory of God and conduct himself with the humility that is demanded in the nature of the case.  Rom. 3:23

53. The Bible makes it clear that God keeps exceedingly accurate records and repays those that disregard Him with temporal and eternal judgment.  Job 34:21-27; Matt. 12:36; Rom. 2:8-9; Rev. 14:10-11

54. One should recognize the sovereign power of God, Who holds your very life in His hand and can use that power to put an end to you in short order.  Job 33:4, 34:14,20

55. The command to fear God is in essence a command to manifest positive volition by responding to Him as one should.  Deut. 4:10

a. Moses used the concept of fearing God to indict Pharaoh and his staff for their unbelief.  Ex. 9:30

56. The second related rhetorical question about glorifying His name is likely drawn from one of the Psalms, which stresses the unique nature of God.  Ps. 86:8-10

57. This theme is virtually identical with Exodus 15 and the passage in Jeremiah, which both stress the double theme of judgment and the worship of the nations.  Ex. 15:11-16; Jer. 10:6-10

58. Both passages typify the reality that the nations are stupid (Jere. 10:2a,3a,8a,14a), engaged in the worship of lifeless idols (Jer. 10:3-5), and will be judged for their negative volition (Jer. 10:10-13,15), while God’s people will be delivered.  Jer. 10:16 cf. Ex. 15:16-17

59. Our passage provides the ultimate fulfillment of these principles, with the judgments on the idols of the nations (Rev. 9:20-21) and final deliverance of His people to the place of complete safety.

60. The final three clauses are all introduced by the explanatory conjunction o[ti (hoti—because) and serve to provide the reasons why all should logically fear and glorify God.

61. The first clause provides the immediate response to the two questions and focuses on the unique and incomparable nature of God in terms of His essential holiness.

62. The Greek term o[sioj (hosios—holy) is used of God here and in 16:5, but the more common term for holiness has been used of both the Father and the Son in this book.  Rev. 3:7, 4:8, 6:10

63. Some (Bauckham) have suggested that there is a material difference in these words and that the people of God can be a[gioj (hagios—holy), but not o[sioj (hosios—holy).

64. However, a study of both words finds that the people of God are called a[gioj (hagios—saints) and are exhorted to be o[sioj (hosios—holy).  ITim. 2:8; Tit. 1:8

65. Therefore (lest one read too much into this word and come up with a doctrine of salvation of angels), the terms are used in parallel contexts and it appears that they should be treated as synonyms.

66. Both terms focus on that which is set apart, that which is consecrated, that which is separate from defilement or sin.

67. The real emphasis, which has been noted by some (Beckwith) is that God’s holiness does not stress the fact of His sinlessness so much as His unapproachable majesty and power.

68. However, with respect to the issue of sin, God is completely separate from it and not even subject to the normal aspects of sin, such as temptation.  James 1:13

69. In that regard, He is the sole person (You alone) that can make such claims; He always remains set apart from the world and all that is in it.

70. The second o[ti (hot—for) seems to be provided as the answer anticipated by the second part of the question Who will not glorify your name?
71. Beale, for one, suggests that we are to understand this second clause not as a parallel cause but as a subordinate result clause, which indicates that the holiness of God produces worship among the nations.

72. While some question the juxtaposition of the concepts of salvation and judgment, it is certainly not unusual in the Old Testament or in this book.  Rev. 1:7, 7:3, 14:6-7

73. This theme of the conversion and eventual worship of God by the Gentile nations is frequent in the Old Testament and much anticipated by the prophets.  Ps. 46:10, 47:8-9, 86:9-10,102:15-22; Isa. 2:2-4, 60:1-3, 66:18-19; Jer. 16:19-21; Mic. 4:2; Zech. 2:11, 8:20-23, 14:16

74. As per the Abrahamic covenant, the Jews were selected as God’s priest nation for the purpose of evangelizing the Gentiles.  Gen. 12:2-3

75. While we know that the vast majority of the nations will remain entrenched in their negative volition and will suffer temporal and eternal judgment, it is clear from passages such as these that there is positive volition among the nations.

76. The final o[ti (hoti) clause has left interpreters divided once again as some (Aune) believe that this has a negative connotation and focuses on God’s judgments, while others (Charles, Kraft, Morris) see it as both judgment and righteous acts combined.

77. In this context, it seems best to understand God’s righteous acts in a positive sense as one understands His holiness in a positive sense.

15:5 After these things I looked, and the temple of the tabernacle of testimony in heaven was opened,  {kai, (cc)--meta, (pa)--ou-toj (apdan-p)--ei=don (viaa--1s)--kai, (cc)--avnoi,gw (viap--3s)--o` nao,j (n-nm-s)—h` skhnh, (n-gf-s)—to. martu,rion (n-gn-s)—evn (pd)--o` ouvrano,j (n-dm-s)}

15:6 and the seven angels who had the seven plagues came out of the temple, clothed in linen, clean and bright, and girded around their breasts with golden girdles.  {kai, (cc)--evxe,rcomai (viaa--3p)--o` e`pta, a;ggeloj (n-nm-p)--Îoi`Ð (dnmp) + e;cw (vppanm-p)--h`. e`pta, plhgh, (n-af-p)—evk (pg)--o` nao,j (n-gm-s)--evndu,w (vprmnm-p) having dressed themselves--li,non (n-an-s) 2X, flax, clothing made from it, linen--kaqaro,j (a--an-s) clean--lampro,j (a--an-s) shining, brilliant, splendid, bright--kai, (cc)--perizw,nnumi (vprmnm-p) to be girded or fastened around with something, to be prepared--peri, (pa)--to. sth/qoj (n-an-p) 5X, the breast or chest area--zw,nh (n-af-p) a girdle or belt used to tie down flowing garments--crusou/j (a--af-p) same as 1:13}
15:7 And one of the four living creatures gave to the seven angels seven golden bowls full of the wrath of God, who lives forever and ever.  {kai, (cc)--ei-j (apcnn-s) --evk (pg)—to. te,ssarej zw/|on (n-gn-p)--di,dwmi (viaa--3s)--o` e`pta, a;ggeloj (n-dm-p)--e`pta, (a-caf-p)--fia,lh (n-af-p) 12X, only in Rev. a shallow bowl or saucer--crusou/j (a--af-p)--ge,mw (vppaaf-p) to be full or filled--o` qumo,j (n-gm-s)--o` qeo,j (n-gm-s)--o` (dgms+) za,w (vppagm-s)—eivj (pa)--o` aivw,n (n-am-p)--o` (dgmp) aivw,n (n-gm-p)}

15:8 And the temple was filled with smoke from the glory of God and from His power; and no one was able to enter the temple until the seven plagues of the seven angels were finished.  {kai, (cc)--o` nao,j (n-nm-s)--gemi,zw (viap--3s) to be filled, full of--kapno,j (n-gm-s)—evk (pg)--h` do,xa (n-gf-s)--o` qeo,j (n-gm-s)--kai, (cc)—evk (pg) --h` du,namij (n-gf-s)--auvto,j (npgm3s)--kai, (ch)--ouvdei,j (apcnm-s)--du,namai (viin--3s)--eivse,rcomai (vnaa)  comp.infin. to enter into—eivj (pa)--o` nao,j (n-am-s)--a;cri (cs) as far as, until--h`. e`pta, plhgh, (n-nf-p)--o`. e`pta, a;ggeloj (n-gm-p)--tele,w (vsap--3p)}

Exposition vs. 5-8

1. John introduces this next section, which deals with the same theme of judgment, but focuses on the divine source of the final judgments on mankind.

2. His introductory clause after these things I looked does not advance the narrative as much as it simply signifies the next portion of the vision John saw.

3. This section is designed to provide us the specific information about the final seven plagues that conclude the wrath of God.

4. As we previously observed, the temple in Heaven was opened following the blowing of the seventh trumpet, and that event is expanded upon in this passage.  Rev. 11:19

5. It should come as no surprise that there is a Temple that belongs to God in Heaven, which is the localized place that He provides a manifestation of His essence, and which is the focal point for the worship of His person.

6. This heavenly Temple served as the blueprint for the construction of the earthly tabernacle under Moses.  Heb. 8:5

7. This heavenly reality is portrayed by the earthly counterparts, first in the tabernacle and later in the three temples.

8. However, it should be clear that no matter the fate of the earthly sanctuary, it is the true and heavenly sanctuary that is perfect and permanent.  Ps. 11:4; Hab. 2:20

9. We are not told who opened the temple of God or whether it was opened from the inside or from the outside; however, it seems logical to conclude that God Himself opened the doors for the purpose of sending out the seven angels.

10. Here, as throughout this book, the Greek term nao.j (naos) is used to denote the actual localized dwelling place of God and not for the entirety of Heaven.

11. The most natural understanding here is that God has opened the temple for the purpose of coming out and taking possession of planet earth as per Isaiah 26:21 and Micah 1:2-4

12. While Osborne suggests that the genitive of skhnh, (skene—tent, tabernacle) is epexegetical and further defines the nature of the temple, it is better understood as a genitive of content.

13. This means that the temple contained the tabernacle of the testimony, which is a reference to the box that held the tablets of stone on which the Law was written.

14. It does not seem likely there is a literal box in Heaven that holds a witness, since the very presence of God fulfills the antitype.

15. The entire tabernacle complex was an elaborate teaching aid that witnessed to the plan of God and the person and work of Jesus Christ.

16. However, the text here focuses on the witness of the Ark of the Covenant, which is designed to be a witness to the centrality of God’s righteousness as contained in the Mosaic Law.

17. We should recognize that the items here relate to the earthly tabernacle but are designed to point us to the greater realities of God’s righteousness, which the nations have rejected.

18. The idea is that the nations have broken covenant with God and must now face the consequences of His righteousness and justice.

19. The Ark of the Covenant was one of the most important symbols in the Old Testament, residing at the very core of the Jewish religion.

20. In fact, it is widely understood that the Old Testament commonly taught that the ark was designed to be a symbol of the presence of God among His people.

21. We know that the heavenly ark was the pattern for the earthly ark and this vision of the heavenly ark is not to be confused with the earthly counterpart.

22. The Ark of the Covenant is first mentioned in the Bible in Exodus 25 following Israel's deliverance from slavery in Egypt.

23.  God instructs Moses to build a Tabernacle (or tent), which term is derived from the verb !k;v' (shakhan—to dwell) and served as a temporary place for God to manifest His transcendent essence.

24. The Ark of the Covenant was the most sacred object in the Tabernacle, and was viewed as the actual place of communication. Ex. 25:22

25. Atop the Ark were two gold cherubs that stood with their wings covering an area of the Ark known as the Mercy Seat.

26. The Ark of the Covenant contained three items of extreme significance to the Israelites; the two stone tablets bearing the divine inscription of the Ten Commandments, the rod of Aaron, and a golden pot of manna.

a. The Law represented the moral perfection of God’s absolute righteousness and was a constant reminder of the sinfulness of men.

b. The rod that budded represented the principle of new life and pointed to the resurrection.

c. The golden pot of manna symbolized the spiritual food that God provided for His people.  Jn. 6:31-32

27. The Ark of the Covenant was where God manifested His presence on earth; it went ahead of the Israelites wherever they traveled, and was the center of worship when it resided in the tabernacle.

28. The Ark of the Covenant was more than just a special furnishing with supernatural powers; it was also the Israelites' means of relating to a holy God. 

29. The Ark of the Covenant could only be approached once a year by the high priest on Yom Kippur, the Jewish Day of Atonement. 

30. On this day, the high priest would enter the Holy of Holies with the blood of a sacrificed lamb, which he would sprinkle on the Mercy Seat. 

31. Once received by God, the blood of the lamb atoned (covered) for the sins of the high priest and the entire nation of Israel, continuously portraying the need for the forgiveness of sins.

32. It is interesting to note that the Hebrew and Greek terms for the Mercy Seat atop the Ark point to the doctrine of propitiation, the satisfaction of God’s righteous demands against sin.  

33. The Ark of the Covenant played another very important role as it foreshadowed the person and work of Messiah that allowed sinful people to access a Holy God.

34. The testimony refers specifically to the two tablets on which the Ten Commandments were inscribed, and are mentioned here in the context of the final horrific judgments.  Ex. 31:18, 32:15, 34:29

35. As we know, the Law of Moses declared the perfect righteousness of God and demonstrated the sinfulness of mankind since no one is able to keep the law.

36. In our context of judgment, the Law is mentioned since it is the violations of God’s law that bring His wrath on the human race.  Rom. 1:18; Eph. 5:6; Col. 3:6

37. The seven angels emerge from the Temple in Heaven clothed in linen, clean, and bright, which is designed to portray their righteousness as they execute the final judgments that proceed from the wrath of God.

38. The term li,non (linon—linen) is used only here in this book and may very well suggest that these seven angels are dressed differently than other angels.

39. Aune traces the word and states that it refers to a linen garment normally worn by priests, suggesting a priestly function is in view here.

40. They are also warning golden girdles or belts around their chests that are quite reminiscent of what the Son of Man was wearing in the initial vision to John.  Rev. 1:13

41. The golden sash symbolizes royalty and an elevated status, and indicates that these angels are unique emissaries of God Himself, fully prepared (the concept of girding is often used to indicate preparation) to execute His will.  Jer. 1:17; IPet. 1:13

42. One of the four living creatures (we are not told which one) then gives the seven angels seven golden bowls full of the wrath of God.
43. The four living creatures formed the innermost circle surrounding the throne of God and have been quite involved in this book.  Rev. 4:6-7, 5:6-7, 6:1ff, 19:4

44. As we pointed out earlier, these four creatures were located in the center/midst/middle of the throne, which is designed to indicate that the One on the throne and these living creatures are so intimately related that they actually share in the throne.

45. The fact that there are four of them is significant (as are all the numbers we find in this book) since four is the number of earth, the world, and mankind.

a. There are four compass points: north, south, east, and west.

b. There are four elements: fire, water, earth, and air.

c. There are four seasons: winter, spring, summer, and fall.

d. There are four general divisions of the human race: nations, tribes, peoples, and tongues.

e. There are four representations of Christ in the gospels: lion, man, ox, and eagle.

46. The massive amount of eyes that these creatures possessed is a symbolic method of denoting their awareness and intelligence, and actually signifies massive intelligence.

47. Later in chapter 4 we were told that they are full of eyes around and within; this coupled with the fact that they were full of eyes in front and behind is designed to emphasize their knowledge of past history, current events, and future prophetic developments.

48. These four creatures are constantly observing and monitoring the affairs of the earth on God’s behalf, having complete and accurate knowledge of all His dealings: past, present, and future.

49. They are assigned to the throne room and are charged with the responsibility of upholding God’s righteousness in the world.

50. As such, it is only fitting that they are involved in the final outpouring of God’s wrath on the world.

51. It is intriguing to note that God continues to work through a chain of command, allowing His creatures to participate in the various aspects of His plan.

52. However, there should be no confusion about the fact that God Himself is the ultimate source of these judgments and they comprise the final aspects of His wrath.

53. The King James Version here badly translates the term fia,lh (phiale) as vials, but the term actually means a container that is broad and shallow in shape and is better translated bowls or saucers.
54. The fact that the bowls are made of gold is designed to connect them with deity, while the fact that they are full would tend to emphasize the extent and abundance of the wrath contained therein.

55. The final portion of verse 7 emphasizes the eternality of God, Who has withheld His judgment over the centuries and offered mankind His grace.

56. It further emphasizes the reality that when God does determine to pour forth His wrath that there are eternal ramifications.  Rev. 14:11

57. After the angels are provided their individual bowls of wrath, the temple was filled with smoke from the glory of God.
58. The scene here is reminiscent of similar events at which the glory of God was manifested via clouds of smoke.  Ex. 40:34-35; IKings 8:10-11

59. The smoke symbolizes the unapproachable glory of the essence of God and is a physical manifestation of the fact that He alone is holy.  Isa. 6:3-4; Rev. 15:4

60. The smoke proceeds from two sources: 

a. The glory of God focuses on the totality of the Divine essence.

b. His power focuses specifically on the attribute of omnipotence, which denotes His inherent and sovereign power to execute the demands of His moral character.

61. The vision is one that is designed to portray the attitude of God toward those that have so consistently violated His righteousness and His anger is now given complete expression.

62. The result is that no one is capable of entering the temple during this time, indicating that all access to God has been withdrawn until these seven plagues are complete.

63. One question that must be addressed is who is in view when the adjective ouvdei.j (oudeis—no one) is used in verse 8.

64. It certainly appears that it is to be taken in an inclusive sense and refers to all categories of angels and humans, who are denied access to God during this short but intense time of wrath.

65. Some (Charles, Mounce, Bruce) suggest that the temple is closed because there is no longer a place for intercession, asking God for mercy on behalf of those that are about to drink the wine of His wrath.

66. Others (Swete, Roloff, Thomas) state that this is simply saying there is no way anyone can approach God until His wrath is completed.

67. Several (Beckwith, Caird, Beasley-Murray) state that the temple is closed due to the awesome holiness, majesty and power of God; however, how would this be any different than any other time since God’s essence does not change?

68. The fact is that all three are correct and this situation will continue until God’s character is completely satisfied and He has concluded His dealings with the earth dwellers.

69. During the final weeks or months of Daniel's 70th week God will completely devote Himself to wrath and indignation against those that have rejected Him.  Ps. 76:7

70. This scene is designed to be an ominous warning to all those on the earth that continue to disregard the demands of the eternal God.
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